
of the word it is but obvious that the Holy Prophet % and all other 
prophets were guides, and that imparting guidance was within their 
control, because it was the obligation of their duty. If they did not have 
the control over imparting guidance, how could have they fulfilled their 
obligation? Therefore, the statement made in this verse that he did not 
have control over guidance, relate to the second meaning of this word that 
is to make one reach his destination. It means that it was not his duty or 
obligation to put faith in one's heart in order to make him convert to Islam 
by his teachings and preaching. This is in the control of Allah Ta'ZlZ only. 
The meaning and types of hidayah have already been discussed in detail 
under SGrah Al-Baqarah. 

Sahih Muslim has reported that this verse was revealed about the 
Holy Prophet's % uncle, AbG m i b .  It was his great desire that AbL 
TElib should accept the faith. It was for this desire that he was advised 
that it was not within his control to put faith in anybody's heart. It is 
observed in RGh ul-Ma'Eni that one should abstain from discussing or 
passing judgment unnecessarily on the subject of acceptance of faith or 
otherwise by Abti m i b ,  because this may hurt the Holy Prophet's $& 

>','>+ 
feelings for his natural love toward his uncle. (+I A\;) 

Verses 57 - 60 
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And they said, "If we follow the guidance with you (0 



Muhammad), we will be driven out of our land!' Is it not 
that We have established them in the peaceful Haram 
(sanctuary) to which the fruits of everything are drawn 
as a provision from Us? But most of them do not know. 
[571 And how many a town have We destroyed that were 
over-proud of their means of living. So, those are their 
habitations which were never inhabited after them 
except a few, and We alone were the inheritors. [581 And 
your Lord is not to destroy the towns unless he sends to 
their central place a messenger who recites to them 
Our verses. And We are not to destroy the towns except 
when their people are wrongdoers. [59] And whatever of 
anything you are given is (no more than) an enjoyment 
of the worldly life and its decoration, and that which is 
with Allah is much better and far more lasting. So do 
you not understand? [601 

Commentary 
(+'i ' &-&$, as 

J ir: p ;! (And they said, "If we follow the 
guidance with you (0 Muhammad), we will be driven out of our land." - 
28:57). HErith Ibn 'UthmEn and other infidels of Makkah put forward one 
of the reasons for their non-acceptance of faith that  although they 
believed that his teachings were based on truth, but they feared that if 
they followed him, the entire people of Arabia would turn against them, 
and as a consequence they will be driven out of their land. (Nasai'i etc.). 

The Holy Qur'En has given three answers to their lame excuse. One, >J 
r> j? &! &I cy $ (Is it not that We have established them 
in the peaceful haram (sanctuary) to which the fruits of everything are 
drawn as a provision from Us - 28:57) that is this excuse of theirs is false, 
because Allah Ta'ZlZ had already made special arrangements for the 
safety of the people of Makkah by making its land haram. All the tribes of 
Arabia, despite their mutual feuds and infidelity, were unanimous on the 
point that  killing and feuds were strictly prohibited on the land of 
Makkah. If a killer of father met the son in the haram, despite extremely 
strong feelings of revenge, he could not raise his hand against him. It was 
just not possible for any one to kill or harm his enemy on the ground of 
haram. Therefore, it was not at all a convincing excuse for not converting 
to faith. How was it possible that the Creator of everything would let 
them die as a believer, when He had made arrangement for their safety 
in haram even as infidels? YahySi Ibn SallZm has explained this verse as: 



'You were safe and secure because of haram, and were enjoying the 
sustenance provided by Me in plenty, still you used to worship others 
instead of Me. You did not get worried over this situation of yours, and on 
the contrary got worried over conversion to faith in Me'. (Qurtub;) 

In this verse two qualities of haram are described. One, that it is a 
place of peace, and the other that fruits from different parts of the world 
were brought there. 

Availability of all types of produce in Haram of Makkah is a 
special Divine gift 

Allah Ta'ZlZ chose Makkah Mukkarramah, out of the whole world, to 
establish the Ka'ba and Haram. In terms of i ts  environment and 
geography it is a region where, under the normal circumstances, hardly 
any economic or commercial goods and activity should have existed. Even 
the basic staple agricultural products like wheat, rice, gram and sundry 
cereals were not cultivated before on a significant scale, let alone fruits 
and variety of vegetables. Though, in recent years there has been some 
emphasis from the Saudi Government toward their cultivation. Yet, 
everything is available there in such an abundance that one gets amazed. 
During the period of h a j  some two million people are drawn from all over 
the world and stay there for an average of one month. It has never been 
heard that any scarcity of food items was ever experienced there. On the 
contrary, everyone can witness that cooked and prepared food to cater for 
all types of races and people is readily available all the time. If we ponder 

,' * '  ' .,; 
over Qur'Enic words, which say $2 $( 0 1 ~  (fruits of everything), a 
question arises that fruits are the product of trees, so it would have been . * > J ..; , * J ' ..; 
apt to say + $( (fruits of every tree) rather than $2 y olp~ (fruits 
of every thing). Therefore, it is quite likely that the word 'every thing' 
used here, encompasses the produce and products of all kind, including 
agricultural produce. For instance, the produce of industrial factories is 
also their fruit. Hence, the gist of the discussion is that not only food items 
but also all sorts of things of human need would be made available in 
Makkah. Any one visiting Makkah, either for h a j  or 'umrah, can confirm 
that everything produced anywhere in the world is readily available 
there. This was one reply to the excuse put forward by the infidels of 
Makkah, and the gist of the reply was that the Lord who had been so 
kind to them that He had made available all the bounties of the world in 
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their city,despite the fact that they are not produced there, and who had 
made the city completely free of risk and danger, it is the worst kind of 
ignorance to presume about Him that He would deprive them of these 
benefits if they would believe in Him. 

C I , .  

The second reply to their excuse is given in the next verse > Fj 
L J & $ ~  (And how many a town have We destroyed that  were 

over-proud of their means of living. - 28:58). In this reply it is stressed that 
they should recall the plight of other infidel people of the world, how their 
habitations, strong forts, and all means of their protection were destroyed, 
because of their infidelity and rejection of the truth. What they should 
actually fear is their infidelity and associating others with Allah, which is 
the real cause of destruction. How foolish and ill informed they were that 
they feared faith and not the denial of truth and infidelity. 

' *., , 3 d , ' > - , A  ., 
The third reply was given in the following verse: r_U 5.2 ,:,,I L, 

G!~I 5 4 1  (And whatever thing you are given is the enjoyment of the 
worldly life - 28:60). Here it is explained that just in case they did get 
involved in some sort of trouble as a result of accepting faith, it would last 
only for a few days. Just as mundane wealth and comfort is temporary 
and would last for a short time only, worldly troubles are also transient 
and short-lived. Therefore, the wisdom lies in that one should seek and 
care for the comfort and happiness that is lasting. If one has to suffer 
trouble for a short time for the sake of permanent and ever lasting wealth 
and comfort, it is well worth it. 

@ ;L;' (Which were never inhabited after them except a 
few - 28:56). The habitations of the earlier people, which were destroyed 
by the Divine torment, still lie uninhabited, with the exception of a few. If 
the exemption 'except a few' is taken for those living there and the places 
destroyed, as ZajjZj has construed it, then the meaning would be that 
those places could never get inhabited, except a few that are inhabited. 
But SayyidnE Ibn 'AbbEs & has given another explanation of the verse. 
According to his interpretation, the exemption is not for the place and 
houses, but for the time. Thus the meaning would be that even if someone 
lives there, it is for a short time, like travelers, who cannot be regarded as 
permanent residents. 

,> .  .,J- * ,,, L, 
'JYJ 3 +. + (Unless he sends to their central place a messenger - 



28:59). Popular meaning of the word 'Umm is mother, and since mother is 
the very basis of human creation, hence the word 'Umm (;i ) is also used 
extensively for origin, base, and foundation. The pronoun ha (translated 
above as 'their') refers back to the towns, and 'mother of the towns' means 
the central town. The meaning of the verse is that Allah Ta'ZlZ does not 
destroy a people unless He had sent His message through His messengers 
in their main cities. When the invitation to truth had reached, and yet 
people did not accept it, only then the torment is sent on those cities. 

This verse has pointed out that Allah's messengers and prophets are 
generally sent in big cities, and not in smaller towns, because such towns 
are normally under the influence of big cities, both for their economic and 
educational needs. If something is known in a big city, it becomes known 
automatically in the smaller towns around it. Hence, when a prophet is 
sent in a big city and he starts his call to the truth, the message is spread 
out in the surrounding towns in no time. This way Allah Ta'ZlZs message 
reaches to all and sundry, and if they reject the message of truth, the 
torment is sent to all of them. 

Small towns and villages are subject to the same laws as are 
applicable to the main cities 

As in the  case of economic needs, the  smaller habitat ions a re  
dependent on cities, and draw their requirements from there, similarly, 
when a law or an  order is promulgated in the city, i t  automatically 
becomes effective in the surrounding towns and villages also. The excuse 
of having no know.ledge of the law is not acceptable. 

In the case of sighting of the moon for observing Ramadan and Eids 
(ShawwZl and Dhulhajjah) too, the same principle has been declared by 
the jurists as applicable.  hat is, if the evidence of witnesses in the city 
establishes the sighting of moon, then the people of towns and villages 
would have to follow the same. But in the case of other cities, it would 
only apply when the QZd: of that city accepts the evidence and makes the 
announcement. (Al-FatZwZ al-Ghayathiyyah) 

&i; '> &I & Gj (And that which is with Allah is much better and far 
more lasting - 28:60). That is the mundane wealth and comforts are all 
mortal. But the recompense one would get in the Hereafter for the good 
deeds done in the world is much superior and ever lasting as compared to 



the temporary worldly wealth and comforts. The best of comforts of this 
world are no match to the bounties of the Hereafter. Then, no matter how 
attractive mundane comforts are, they are but temporary. As against 
that, the bounties of the Hereafter will last forever. There is no doubt that 
anyone having some sense would prefer the better comforts and the ones 
that will last for ever, rather than the short-lived temporary ones. 

The sign of prudence is that one does not involve himself too 
much in worldly matters and cares more for the Hereafter 

Imam Shafi'I ;iL AIL-, has said that if a person bequeaths his 
wealth and property to be given to the wisest men, then the beneficiaries 
of such a will are those busy in worshipping and obeying Allah Ta'ZlE, 
because what they are doing is the demand of wisdom, and no doubt they 
are the wisest among worldly people. This ruling is also mentioned in 
Ad-Durr-al-MukhtZr, the famous book of Hanaf; school. See its chapter 
on 'wasiyyah'. 

Verses 61 - 67 

, ' > ,  ai" , ,', ,, 3 " , ,, ' ,"' > ", > , ,: 
yl; 3 LCI fn) aJrL-J'  4 *y. s b Y l  (rg?c c,trr 

Is then the one, to whom We have made a good promise 
which he is going to meet, like the one whom We have 
given the benefit of enjoying the worldly life, then on 
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the Day of Judgment he will be among those arraigned? 
1611 And (remember) the Day when He will call them 
and say, 'Where are My 'partners' you used to claim? 
[621 Those against whom the word will come true will 
say, "Our Lord, these are the ones whom we led astray. 
We led them astray as we ourselves went astray. We 
negate hefore you our responsibility (in respect of 
them); it was not we (alone) whom they worshipped. 
[63] And it will be said, ''Call upon your co-gods!' So they 
will call upon them, but they will not respond to them, 
and they will see the punishment. Would that they had 
taken the right path! [64] 

And (remember) the Day when He (Allah) will call them 
and say, "What response did you give to  t he  
messengers?" [651 So the events will be obscured to them 
and they will not (be able to) ask each other. [661 As for 
the one who repents and becomes a believer and acts 
righteously, it is likely that he will be among the 
successful. [671 

Commentary 

The very first question infidels and disbelievers will be asked at  the 
Tumultuous Place (mahshar) will be about shirk (associating someone 
else with Allah), that is, 'where are those Satans today whom you used to 
associate with Us? Can they provide you any help today?' In response to 
these queries the disbelievers would say that it was not a fault of theirs, 
as they did not associate them with Allah on their own. I t  was the Satan 
who deluded them. Then Allah Ta'ZlZ would ask the Satans to say if they 
had anything in their defense; who, while accepting their role of deceit, 
would plead that they had only misled them but did not force them to act 
upon the same. Thus, the Satans would confess that they did commit the 
crime, but the infidels too were not free from its commission. Because just 
as they led them astray, similarly at  the same time, the prophets and their 
deputies also guided them towards the Right Path with sound arguments; 
making the  Truth  crystal clear to them . They rejected the  Truth  
presented by the prophets and instead listened to us using their free will 
and discretion. So, how could they be free from the blame? I t  proves that 
if someone chooses to follow those who wish to put him on the wrong path 
on his own good will, despite the fact that he has before him clear cut 
arguments against them and the righteous way to follow, then he has no 



excuse -to offer. 

Verses 68 - 73 

And your Lord creates what He wills and chooses. 
Choice is not with them. Pure is Allah and far higher 
than their ascribing of partners to Him. [681 And your 
Lord knows what their hearts conceal and what they 
reveal. [691 And He is Allah. There is no god but He. To 
Him belongs the praise in the beginning and at the end, 
and He alone has the right to judge, and to Him you are 
to be returned. [701 

Say, 'Tell me, if Allah makes night continuing upon you 
for ever upto the Day of Judgment, which god, other 
than Allah, would bring to you light? Then, do you not 
listen?" [711 Say, "Tell me, if Allah makes the day 
continuing upon you for ever upto the Day of Judgment, 
which god, other than Allah, would bring to you night 
in which you may have comfort? Then, do you not see?" 
[721 And it is out of His mercy that He has made day and 
night for you, so that you may have comfort therein and 
so that you may search for His grace, and so that you 
may be grateful. [731 



Commentary 

;Gj & &;j (And your Lord creates what He wills and chooses - 
28:68). According to one interpretation of this verse, the choice referred to 
here is Allah's choice with regard to the divine commands, and the sense 
is that as Allah Ta'ZlZ is unique in the creation of universe and no one is 
His partner, so is He in the issuance of His commands. He can give out 
any command to His creatures. But Imam Baghaw; in his commentary, 
and 'AllZmah Ibn Al-Qayyim in the preface of ZZd al-Ma'Zd have adopted 
another interpretation according to which the choice of Allah Ta'ZlZ, as 
envisaged in this verse, relates to the prerogative of Allah Ta'Zl5 by which 
He selects any one from His creatures for His favours. According to 
Bagahwi, this was the reply given to the infidels of Makkah on their 

, >  , /  

observation + 231 $ $5 Ji ;!$I 18 J> Y> (Why was this QuryZn not 
sent down upon some man of moment in the two cities? - 43:31) that is, 'If 
Allah had wished to reveal this Qur7Zn He should have revealed it on 
some dignitary of Makkah or TZif, so that he should have had respect 
and reverence. What was the wisdom in revealing it on A poor orphan?' In 
answer to this suggestion it is said in the present verse that i t  is the 
prerogative of the Lord of universe, who has created all the creatures 
without any help or partner, to select any one from His creatures for the 
special favours He wishes to confer. It is not for you to suggest whom He 
should or should not select, nor is He bound to listen to your suggestions. 

Giving preference to one thing over the other or to one person 
over the other, and determination of correct standard of 
preference, are all Divine prerogatives 

HZafiz Ibn Al-Qayyim has drawn an outstanding rule from this verse 
that the preference given to places and things in this world are not 
achieved by them with their own efforts or deeds, but it is the result of 
direct selection and prerogative of the Creator of the universe. He has 
created seven skies, out of which He has given preference to highest sky 
over others, although the material of all is the same. Similarly, He has 
given preference to Jannah al- Firdaus over all other parts of the 
Jannah. Then, He preferred Jibra'il, Mika'a, Isra'fil, etc. over all other 
angels, and has placed prophets on highest pedestal among the humans. 
And among the prophets has given preference to more resolute ones over 
all other prophets. Then among the resolute, He has given preference to 
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His Khalil Ibrahim and Habib Muhammad over all other resolute 
pro~hets .  Then preference is given to progeny of Isma'il w\ over all 
other people of the world, then to Quraish among the progeny of Isma'il 
m\, and to Bani Hashim over all the Quraish, and finally to Sayyidna 
Muhammad Muetafa over entire Bani Hashim. Similarly, the 
preference given to companions of the Holy Prophet $!$ and other elders of 
the Ummah, is all under the control and prerogative of Allah Subhanahu 
wa Ta'ZlZ, and the result of His selection. 

In the same way, many places of the world are preferred over other 
places, and many days and nights have preference over the normal days 
and nights. In short, the original standard of preference in the entire 
universe is His prerogative and selection. However, at times ,human acts 
may also become a cause of preference in the sense that those performing 
righteous acts are preferred over the others, and the places where such 
people live or perform virtuous acts may also acquire preference over 
other places. This preference can be gained by sincerity of effort and 
righteous deeds. The gist of this discussion is that the basis of preference 
in the world is dependent on two things. One is beyond one's control and 
rests entirely on the selection of Allah Ta'ZlZ, and the other is within the 
ability of human beings and may be achieved by righteous deeds and 
superior morals. Allamah Ibn al-Qayyim has deliberated in great detail on 
this subject and has concluded that the four Rightly Guided Caliphs have 
precedence over all other companions of the Prophet $&. Then SayyidnZ 
Abii Bakr & has preference over other three Caliphs. After that  
SayyidnE 'Umar Ibn al-Khatta & has preference over the other two, 
and SayyidnZ 'UthmEn & over Sayyidna 'AE &. He has proved this 
sequence with the help of two standards discussed above. Shah Abdul 
Aziz Dehlavi ;~khl -J has also written a booklet on this subject in 
Persian language, which I have translated in Urdu and Arabic. Urdu 

translation has been published under the title & d l  &), 
and Arabic translation is included in my book 4 k Z m  al-Qur7Zn, under 
SCrah Al-Qasas. This is a research work that would be of interest to 
scholars. 

Say, "Tell me, if Allah makes night continuing upon you for 



ever upto the Day of Judgment, which god, other than Allah, 
would bring to you light? Then do you not listen?". Say, "Tell 
me, if Allah makes the day continuing upon you for ever upto 
the Day of Judgment, which god, other than Allah, would bring 
to you night in which you may have comfort. Then, do you not 
see?" 28:71-72. 

Allah Ta'ZlZ has mentioned a benefit of the night in this verse, that it 
provides rest & S* $I (28:72). As against this no mention is made about 
the benefits of day while referring to its light. The reason for this omission 
is but obvious. It is a well-known fact that the daylight is superior in its 
entity to darkness. The benefits of daylight are so numerous and well 
known that  their repetition was not prudent. On the contrary the 
darkness of the night does not have any other benefit except that  it 
provides rest to every thing. As a matter of fact, its utility is based on the 
rest of people, hence that has been mentioned. It is to be noted that after 

,>', ,' ' '# 

describing daylight it is concluded with a- %I (Do you not listen? - 
28:71), and after describing the night the concluding expression is % 
SjG' (Do you not see? - 28:72). It may have the allusion that the benefits 
of the day are so numerous that they cannot be seen, but can only be .,'. ," " 
heard; hence the expression d--Hil is used. The knowledge and 
understanding humans have acquired has mainly come through hearing 
and listening, and very little by way of seeing. The benefits of night are 
muchless as compared to benefits of the day, and they can be seen; hence 

r r > >' "-* 
the expression dJM-HiCil (Mazhari) 

Verses 74 - 75 

And (remember) the Day when He (Allah) will call them 
(the disbelievers) and say, 'Where are My 'partners' you 
used to claim?'' [741 And We will draw out a witness 
from every community (to prove their disbelief) and 
will say, "Bring your proof'. Then they will know tha% 
truth is from Allah, and all that they used to forge shall 
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vanish from them. [751 

Commentary 
A question that  will be asked from the infidels on the Day of 

Judgment to repeat what they had replied to the prophets on their 
invitation to truth was mentioned in an earlier verse. Now in this verse it 
is stated that the prophets would testify about the reply that was given by 
the infidels. 

Verses 76 - 82 
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Surely, QZriin was from the people of MEsE, then he 



rebelled against them. And We had given to him such 
treasures as their keys would weigh too beak y for a 
strong group of people. (Remember) when his people 
said to him, ''Do not exult. Surely, Allah does not like 
the exultant. I761 And seek the (betterment of) the 
Ultimate Abode with what Allah has given to you, and 
do not neglect your share from this world, and do good 
as Allah did good to you, and do not seek to make 
mischief in the land. Surely, Allah does not like the 
mischief- makers." [77] He said, "This is given to me 
because of the knowledge (I have) with me!' Did he not 
know that Allah had destroyed, from the generations 
before him, those who were stronger than him in power 
and greater than him in multitude? And the sinners 
have not to be asked about their sins. [781 Then (once) 
he came out before his people in his embellishment, 
said those who are desirous of the worldly life, 'Would 
that we had the like of what QZriin has been given! He 
is a man of great fortune indeed." [791 And said those 
who were given knowledge, 'Woe to you, Allah's reward 
is much better for the one who believes and acts 
righteously. And this is given to none but to those who 
observe restraint!' [80] Then We made him and his home 
sink into the earth. So there was no group for him who 
could help him against Allah, nor was he one of those 
who defend themselves. [81] And those who wished to be 
in his position the day before, started saying, "Oh, it 
seems that Allah extends provision to whom He wills 
and straitens (for whom He wills). Had Allah not 
favoured us, He would have made us sink (too). Oh, it 
seems that the infidels do not succeed!' [821 

Commentary 
From the beginning of SErah Al-Qasa~ to this point, the story of 

SayyidnZ MEsZ f%8\ with the Pharaoh'and his people was narrated. 
From here onward another story about his is being related which is about 
QZrEn, who belonged to his own fraternity. This story has an affinity 
with the previous verses in that it was said in an earlier verse that the 
wealth you are given in this world is temporary, and it is not wise to get 
involved in its love. 651 )&I iG ts C; (And whatever thing you 
are given is the enjoyment of the worldly life - 28:60). Now in the story of 
QZriin it is described that he forgot this caution after having received the 



wealth and got so much intoxicated by it that he displayed ingratitude 
and rejected to fulfill his obligations toward Allah Ta'ZlZ with regard to 
bounties he had received from Him. As a consequence of that, he was 
sunk in the ground along with his treasure. 

QZrtin is a non-Arabic word, perhaps from Hebrew. It is stated in the 
QurY5n itself that he belonged to the fraternity of SayyidnZ MCsZ @\, 
Bani IsrZ'il. As for his actual relationship with M'iisE =I, there are 
different versions. In a narration of SayyidnZ Ibn 'Abbas & he is 
mentioned as a cousin of Sayyidna MtisE m\. There are some other 
versions also beside this. (Qurtubi and R$). 

A narration of Muhammad Ibn IshZq, reproduced in Rtih ul-Ma'Zni, 
has observed that QZrtin remembered Torah more than any other Isra'ili, 
but turned out to be a hypocrite like SEmin'. The cause of his hypocrisy 
was his misplaced love and greed for worldly wealth and status.  
Leadership of the entire Bani IsrZ'il was conferred on SayyidnZ hEsZ 
%&\ and his brother, SayyidnZ H5Sn @\, who was his assistant and 
partner in prophethood. Hence, QZ6n got jealous that after all he was 
also a cousin, but why did he not have a share in the leadership. So, he 
made a complaint to that effect before SayyidnZ MiTsZ @\. He replied 
that it was all from Allah Ta'ElZ, and he had no power in this matter. But 
QZrCn was not convinced on this reply and developed jealousy against 
SayyidnZ MusZ @\ . 

&$A (Then he rebelled against them - 28:76). There are quite a few 
meanings of the word & Bagha. The more popular meaning is to commit 
cruelty. It is possible to take this word in this meaning here. Thus the 
meaning of the sentence would be that having got intoxicated by his 
wealth, he started perpetrating cruelty on people. YahyE Ibn Sallam and 
Sa'id Ibn Al-Musayyab have stated that QZrGn was a wealthy man, and 
was appointed by the Pharaoh to keep vigilance on Ban; IsrZ'il. Taking 
advantage of this position, he started harassing Bani IsrZ'il. (QurtubI) 

The other meaning of BaghE is conceit or arrogance. Many a 
commentators have adopted this meaning here. Hence, the meaning of 
the verse would be that having got intoxicated by his wealth, he became 
conceited and looked down upon Bani Isra'il. 

j$l j: $1; (And We had given to them such treasures - 28:76). Kuniiz 



(jp) is the plural of J( Kanz), which means buried treasure. In the 
commonly used religious sense Kanz is that treasure on which zakEh is 
not paid. Sayyidnii 'AtZ & has narrated that  he got hold of a 
magnificent buried treasure of SayyidnZ K s u f  @I. (R*) 

wc! ig (would weigh too heavy for a strong group - 28:76). The word 
(NEE)  means to bend down with weight, and 'Usbah' means a 

group. The meaning of the sentence is that his treasures were so many 
and their keys were in such large number, that if a group of strong people 
would try to lift them, they would bend down under their weight. 
Normally the keys of the locks are light, but because of their large 
number, their weight had multiplied so much that it was not possible even 
for a group of strong persons to lift them all. (R*) 

, ,>' ' c+Y (Do not exult - 28:76). Literal meaning of the word c3 (Farah) is 
the happiness one gets as a result of an instant pleasure. Many a 
Qur'Enic verses have declared Farah as contemptible, as in this very verse 

*, 4 , . ,L 
also &,dl -.Y dl1 :! (Allah does not like the exultant - 28:76). In another 

, ,,,, ' 
verse it is said $3 i; l y j i  Y (nor rejoice in what has come to you - 57:23). 
Yet another verse Says 651 5 4 6  I Y ~  ( ~ n d  they are happy with the 

8 .  

worldly life - 13:26). But in some verses Farah is allowed, rather in a way it 
, > '  ' ' , .'.. 

is declared as desirable. For example in verses, ;l&Jl cfi $2 (And on 
that day the believers will rejoice - 30:4) and 1;s &!d (with these they 
should rejoice - 10:58). All these verses put together give us the guideline 
that Farah is contemptible and is not allowed when it reaches the level of 
arrogance and boasting. Thus one gets to a point where he regards the 
attainment of pleasure as his own personal achievement, and not a gift 
and favour from Allah Ta'ElZ. But if the happiness and pleasure does not 
get to that  position, then i t  is not disallowed; rather in a way i t  is 
desirable. In such a situation happiness would be to express the gratitude 
to Allah Ta'ZlZ. 

gh 2 &$> Y; 311 UI $1; (And seek the (betterment 00 
the ultimate Abode with what Allah has given to you, and do not neglect 
your share from this world - 28177). The Muslims advised QZriin that he 
should try to do as much good as possible for the Hereafter by utilizing 
the wealth Allah Ta'ZlZ had gven him, and 'should not forget his share in 
the world'. 



What is his 'share in this world'? Many commentators have explained 
that it refers to his life in this world and the deeds that may help him in 
the Hereafter which include charity and all other righteous deeds. 
SayyidnZ Ibn 'AbbZs & has favoured this explanation. (Qurtubi) By 
adopting this explanation, the second sentence would be regarded as an 
emphasized repetition of the first sentence. The first sentence has directed 
that one should make use of all that has been gifted - the life, wealth, 
health, strength etc. - to collect that which would be of help in the 
Hereafter. In fact this portion of the worldly possessions is one's own, 
which may help him in the Hereafter; the rest of the world's possessions 
belongs to his heirs. 

However, some other commentators have explained that the meaning 
of the second sentence is that whatever Allah has given you, make use of 
it for the Hereafter, without loosing sight of your needs in this world. In 
other words do not become a pauper by giving away every thing in 
charity. Instead, retain something for your own needs as well. Under this 
explanation, 'your share in the world' means one's own needs in this 
world. 

&& & ;i; '4ji d! (This is given to me because of knowledge ( I have 
with me - 28:78). Some commentators are of the view that "knowledge" in 
this sentence refers to the understanding of Torah. As reported in some 
narrations, QZGn remembered Torah by heart and was an authority on 
it. He was one of the seventy scholars whom SayyidnZ Miis5 had 
selected for Miq& (the appointed time and place for having conversation 
with Allah). But he became conceited on his knowledge, and regarded it 
as his personal achievement. The object of his above-referred utterance 
was to convey that whatever wealth he had possessed was the direct 
result of his personal skill and intelligence. Hence, he himself had the 
right on it, and that no one had done any favour to him. 

However, it is more plausible in the context that the knowledge he 
was referring to as the basic cause of his being wealthy,was the 
understanding and skill of managing trade and industry, which brings in 
wealth. Thus the meaning is that whatever wealth he had collected had 
come to him as a result of his personal skill and efforts, and there was no 
favour of Allah Ta'dZ involved in it. What the foolish conceited man had 
igriored was that his skill, understanding, and experience were also the 
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gift of Allah. He could not have gained them on his own. 
& dl *,. ,*-* $3& ;, +- +>I (Did he not know that Allah had destroyed, 

from the generations before him ... 28:78). The real answer to QZrEn9s 
assertion that he had collected all his wealth by his personal skill and 
efforts is the one mentioned above; that even if it is accepted for a moment 
that he had acquired his wealth by his personal skill and knowledge, the 
point is that this knowledge and experience was also the gift of Allah 
Ta'ZlE. But in order to bring home the more important aspect of the 
subject, the Qur'En has stated that the abundance of wealth is of no avail 
and is devoid of merit, nor does it help in distress. As a proof of that, the 
example of the wealthy from the earlier generations has been quoted, 
that when they disobeyed and rejected the truth, they were suddenly 
caught by the torment of Allah Ta'ZlE. 

' , , . a  

$.; $1 jd; (And said those who were given knowledge - 
r r J r  l r r  * 

28:80). This verse has compared the knowledgeable persons with ;,J-+> ,&I 

6h i&'l (Those who are desirous of the worldly life - 28:79),which ciearly 
indicates that it is not the trait of knowledgeable persons to aspire for the 
acquisition of wealth and to make it the object of life. They always keep 
their eyes toward the lasting benefits of the Hereafter. As for the 
mundane wealth, they take it only to fulfill their day-to-day needs, and 
stay content with that. 

Verses 83 - 84 

As for that Ultimate Abode (the Hereafter), We assign it to 
those who intend neither haughtiness on earth nor 
mischief. And the (best) end is for the God-fearing. [831 
Whoever brings good deed shaIl have better than it, and 
whoever brings evil deed, then those who commit evils 
shall not be punished except for what they used to do. [841 



Commentary 
# ' J  . > J ,  J * .,.* 1;d Y; >;YI $ !+LC i)J&2!Y i)?ffl (We assign it to those who intend neither 

haughtiness on earth nor mischief. - 28233). This verse tells us that only 
those will achieve salvation and success in the Hereafter who do not 
intend any mischief, nor are indulged in 'Uluww in this world. 'Uluww 
means pride or conceit, that is, to present oneself as superior before 
pthers, and to look down upon others and treat them in an insulting 
manner. Mischief is used here for oppression. (SufyZn Ath-Thaur;). Some 
commentators have observed that every sin is a 'mischief in the world', 
because the nuisance of the sin curtails the blessings of the world. This 
verse tells us that  those who intend to do cruelty and feel proud, or 
commit sin have no share in the Hereafter. 

Special Note 
Arrogance and conceit as condemned in this verse, is the behavior in 

which one shows off as being superior, and looks down upon others. 
Otherwise to strive for oneself a good dress, a good house, and good food, 
when it is not intended to show off, is no sin, as reported in a hadith in 
Sahih Muslim. 

Firm intention to commit a sin is also sin 
It is clarified in this verse that the intention for mischief and pride 

will debar one from the share of Hereafter. It is, therefore, clear that the 
firm in te~t lc~ .  of a sin is as much a sin. (Ruh). However, if one changes 
his mind for fear of Allah, then a reward is noted in his record instead of 
sin. But if he fails to act on that sin, due to reasons beyond his control, 
while he had firm intention to act upon it, then the sin stays against his 
name, and will be recorded as such. (GhazzZlT) 

The last verse w, Gdlj (And the (best) end is for the God-fearing - 
28233) elaborates that it is not enough to abstain from mischief and pride 
to get the share of the Hereafter, but following the righteous path is as 
much a requirement. To follow all the religious obligations is also essential 
for the salvation in the Hereafter. 

Verses 85 - 88 
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Surely the One who has enjoined the Qur5n upon you 
will surely bring you back to a place of return. Say, ''My 
Lord knows best the one who has come with guidance 
and the one who is in manifest error!' [851 And you were 
not expecting that the Book would be sent down to you, 
but it was a mercy from your Lord. So, never be a 
supporter for the infidels. [86] And let them not prevent 
you from Allah's verses after they are sent down to you, 
and call (people) to your Lord, and never become one of 
those who associate partners with Allah. [871 And do 
not invoke any other god alongwith Allah. There is no 
god but He. Every thing is going to perish except His 
Face. He alone has the right to judge, and to Him you 
are to be returned. [881 

Commentary 
?G: J! I!;T~ ;@I d$>) ~ $ 1  z! (Surely the One who has enjoined the 

Qur'En upon you will surely bring you back to a place of return. - 28:85). 

At the end of SErah these verses were revealed to console the Holy 
Prophet B, and to make him firm in his mission as a messenger. These 
verses are relevant to the previous verses in that in this Siirah, Allah 
Ta'El5 has narrated in detail the story of Sayyidnii MZsii %i% with the 
Pharaoh, his enmity with Bani Isra'il, their fear of him and how he 
overpowered the people of the Pharaoh. Since the Holy Prophet 
Muhammad faced a similar situation in that he was harassed, and 
plans were made to kill him, the lives of Muslims were made miserable in 
Makkah, but following His old tradition, Allah graced them with victory 
over all of them. He finally gifted the Muslims possession of Makkah, from 
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where they were made to vacate. 

$31 d& 2 3  24 (The One who has enjoined the Qur'Zin upon you - 
28:85). It means that the Lord of the universe who has made it obligatory 
on you to recite, teach and act on it, will take you back to Mam,which 
lexically means 'a place of return'. SayyidnE Ibn 'AbbZs & has explained 
that  Ma'Ed in this verse refers to Makkah, as  reported in Sahih 
al-BukhZn'. So, the meaning of the sentence is that although the Holy 
Prophet $& would have to leave his hometown, especially the haram for a 
short while, he would be brought back in Makkah by Allah Ta'dZ, who 
had revealed the Qur'Zn on him, and had made it obligatory to act upon 
it. The ImZm of tafsir, MuqZtil, has narrated that during the hijrah 
(emigration) from Makkah to Madhah, the Holy Prophet came out 
from the cave of Thaur at night, and bypassing the conventional route, 
treaded the unfamiliar paths, because the enemies were pursuing him. 
When he $& reached Juhfah, which was a well-known place on the way 
to Madhah near RZbigh, and where the conventional route to Madhah 
separates from that of Makkah, at that time he glanced back toward the 
route of Makkah and remembered his hometown. On that  moment, 
Jibra'il @\ descended with this verse, in which he was given the good 
tiding that separation from Makkah was temporary and he would return 
there soon. That was in fact the advance news of the victory of Makkah. 
It is in this background that SayyidnZ Ibn 'Abbas & has observed in a 
narration that this verse was revealed in Juhfah, and that it is neither 
Makki nor Madani. (Qurtubi). 

Qur5n is a means of victory over enemies and of one's success in 
his objectives 

While promising to the Holy Prophet that he will be brought back 
by Allah to his hometown which will be conquered by him,Allah Ta'ZlE 
has made a special reference to Himself as 'the One who has enjoined the 
Qur'En on him'. This reference contains a hint to the fact that recitation of 
Qur'Zn and acting on its injunctions would actually be the cause of the 
Divine help and manifest victory. 

.., 0 , <  d D  '+, YjU.6  5 2  $ (Every thing is going to perish except His Face - 
28:88). The word 'His Face' in this verse means the very Being of Allah 
Ta'ZlZ. Hence, the meaning of the verse is that except for Allah Ta'KlZ 
every thing is mortal and will get destroyed and will vanish. Some 
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commentators have taken the phrase' His Face' to mean the good deeds 
performed by human beings exclusively for Allah Ta'ZlZ. In that case the 
meaning of the verse would be that those actions which are performed 
exclusively for Allah Ta'ZlZ will not be destroyed, while all other things 
will perish. 

&mi AlhamdulillBh, today on Dhulqa'dah 9, 1391 H, the 
commentary on Siirah Al-&asas has concluded in such conditions that 
Pakistan was attacked by India and the unholy alliance of the big powers. 
For fourteen days Karachi was bombarded daily. The city was severely 
damaged. Hundreds of Muslims were martyred, and many a houses were 
demolished. Fourteen days war finished on the sad note that  East 
Pakistan is cut off from Pakistan, and about ninety thousand troops have 
surrendered there. Killing is still going on in East Pakistan. Every Muslim 
is stuck with grief and bewilderment. 

AlhamdulillEh 
The Commentary on 

Siirah Al-Qaqaq 
Ends here. 



(The Spider) 

STirah Al-'Ankabiit was revealed in Makkah and it has 69 Verses and 7 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 7 

'Alif, LZm, MTm. [I] Do people think that they will be 
left (at ease) only on their saying, 'We believe" and will 
not be put to test? [2] And We have surely tested those 
who were before them. So Allah will surely know the 
ones who a re  truthful, and He will surely know the 
liars. 131 

Is  i t  that  those who are  committing evils think that  
they will escape from Us? Evil is what they decide. [41 



Whoever hopes for meeting Allah (must be sure that) 
Allah's appointed time has to come. And He is the 
All-Hearing, the All-Knowing. t51 And whoever strives, 
strives for his own benefit. Surely Allah is independent 
of all the worlds. [61 

And those who believe and do righteous deeds, We will 
expiate their bad deeds and will give them a better 
reward (than their expectation) for what they used to 
do. [71 

Commentary 
.,'"' ' , '. 
a+.Y vj (And will not be put to test - 29:2). It is derived from Fitnah, 

which means trial or test. The believers, especially the prophets and pious, 
have to go through many a trials in this world. However, they always 
come out victors in the end. These trials and tribulations sometimes come 
as a result of enmity of the infidels and sinners by way of afflictions, as 
have been experienced by the Holy Prophet #& and many other prophets, 
and at times in the form of diseases, as was experienced by SayyidnZ 
Ayyiib @I. And for others many of these trial types are combined 
together. 

Although the background under which this verse was revealed, 
according to many narrations, was the harassment faced by the 
companions of the Holy Qur5n from the infidels at  the time of hGrah, but 
otherwise its message is common to all times. The sense is that the pious, 
saints and scholars will face the trials and tribulations in all times. 
(Qurtubi). 

., .* ,L .a,.*: 

>;I1 dl & (SO Allah will surely know the ones who are 
truthful - 29:3). It means that through tests and hardships the good and 
the bad, and the sincere and non-sincere will be differentiated, because if 
the hypocrites are mixed up with the sincere believers and are not 
identified, it may create a number of problems. The object of this verse is 
to elucidate the difference between the good and the bad, and between 
the sincere and the non-sincere. The expression used for this purpose is 
that Allah Ta'dZ will find out who are the true ones and who are the 
liars. Since He knows about every one even before his birth, whether he 
is a true one or a liar, the sense carried by this expression is that tests and 
trials are conducted to bring the distinction of good and bad on surface, so 



that others should also know. 

Hakim-ul-Ummah ThanZwi ;lk hl -J has cppied the argument of 
his Shaikh, MaulZnZ Muhammad Ya'qiib 3l-d dl -J that  sometimes 
people are addressed by descending down to their level of intellect. The 
common man makes distinction between the sincere and the hypocrites by 
testing him out. Therefore, according to their approach of understanding 
Allah Ta'ZlZ has said that, through various means, We would find out 
who is sincere and who is not, even though He knows every thing from 
the very beginning. 

Verses 8 - 9 

And We have instructed man to do good to his parents. 
And if they insist upon you that you should ascribe 
partners to Me, then do not obey them. To Me is your 
return; then I shall tell you about what you used to do. 
[81 And those who believe and do righteous deeds, We 
shall include them among the righteous. [91 

Commentary 
&.$h Gjj (And We have instructed man - 29:s). Wasiyyah (&j) 

means to call someone for some action, when the call is based on advice 
and well wishing. (Ma~hari) 

~ <jll> (to do good to his parents - 29:8). The Word Husn is an 
infinitive which means ' to be good'. What is meant here is to adopt good 
behavior. The meaning of the sentence is quite clear that Allah Ta'dii has 
advised man to treat his parents kindly. 

33, JLl; 55 (And if they insist upon you that you should ascribe 4 .  
partners to Me - 29:8). It should be taken note of that the limit of kind 
treatment with parents should not go beyond the point where it comes in 
conflict with the injunctions of Allah Ta'ZlE. If they force toward infidelity 
or associating some one with Allah, then they must not be obeyed, as 



advised in a hadith && 3 I J ~ ,  Ll6 Y (A created being must not be 
obeyed inl disobedience of the Creator). This k d i t h  has been reported by Imam 

Ahhad and HZkim who has held it as Sahlh). 

This verse was revealed in connection with Sayyidnii Sa'd Ibn Abi 
Waqqiis &. He was one of the ten companions to whom the Holy Prophet 
$& had given the good news of being in paradise, and who are called 
Al-'Ashrah Al-mubashsharah. He was an extremely obedient son of his 
mother and was always alert to look after her comfort. When his mother, 
Hamnah bint Abi Sufyiin, iearnt that her son, Sa'd, had accepted Islam, 
she got very upset and warned him against that, and then swore an oath 
that  she would neither eat nor drink unless he turned back to his 
ancestral religion, or she would die of thirst and hunger, and he would be 
blamed universally for being the killer of his mother. (Muslim, Tirmidhi). 
Through this Qur'iinic verse Sayyidnii Sa'd 4& was commanded not to 
listen to his mother. 

Baghawi has reported in his narration that the mother of SayyidnE 
Sa'd & did not eat and drink for a day and night, and according to some 
other versions, for three days and three nights, and sticking to her oath, 
remained hungry and thirsty. For SayyidnE Sa'd & mother's love and 
obedience was one thing, but Allah's command was another, which 
naturally took precedence over every thing else. So he went to her and 
said to her firmly 'Dear mother, if there were hundred spirits in your 
body, and they were departing one by one, I would not have deserted my 
religion even seeing that scenario. It is now up to you whether you eat 
and drink or die. In any case I cannot abandon my religion'. Having been 
disappointed by his firmness, she started eating food. 

Verses 10 - 13 



Siirah Al-'Ankabiit : 29 : 10 - 13 685 

And among men there are those who say, 'We believe in 
Allaht1, but when they are persecuted in (the way of) 
Allah, they take the persecution of men, as equal to the 
punishment of Allah. And should any help comes from 
your Lord, they will certainly say, "We were with 

Is it not that Allah knows well what lies in the 
hearts of the people of all the worlds? [lo] (2' And Allah 
will certainly know those who believe and He will 
certainly know the hypocrites. [Ill And those who 
disbelieve say to those who believe, "Follow our way, 
and we will bear the burden of your sins!' And they are 
not (able) to bear the burden of their sins in the least. 
Indeed they are pure liars. [I21 And they shall certainly 
bear their own loads, and some loads alongwith their 
own loads. And they will certainly be questioned about 
what they used to forge. 1131 

Commentary 
1 j 3  241 j6j (And those who disbelieve say - 2912). The infidels had 

tried all sorts of devices to mislead the Muslims and to hinder the progress 
of their faith. Sometimes they tried to get hold of Muslims by show of 
power and wealth, and at others by trying to put doubts .in their minds. 
This verse mentions one such move made by them. They asked Muslims 
not to leave their ancestral religion in fear of torments in the Hereafter, 
because no such thing was going to happen at the first place, but even 
the belief of the Muslims about the Hereafter would come true, they (the 
infidels) were willing to undertake that they themselves would bear all 
the torments in the Hereafker on behalf of the Muslims, and the Muslims 

1. I t  means that such people join the infidels when they apprehend some kind of 
torture from them, but when Allah's help will come to the Muslims in a battle 
against the infidels, they will pretend to be Muslims on the plea that they had 
joined the infidels only because they feared to be persecuted by them. 

2. The sense is that they did not believe in Islam with . .eir hearts, and this fact cannol 
be concealed from Him, because He knows whatevai lies in the hearts of the people. 
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would not suffer a t  all. 

A similar incident is related in the last ruku' of Siirah An-Najm G $ l  
ird; % &i; j> &$I (Have you seen the one who turned his back, and 
gave a little, then stopped - 53:33,34). Once some infidels hoodwinked a 
nalve friend of theirs by saying that if he gave them some money here in 
this world, they would save him in the Hereafter by taking upon 
themselves his share of the torment. He in fact started paying them the 
amount, but later stopped it. His foolishness and the absurdity of his 
action are related in detail in Siirah An-Najm. 

A similar sort of offer made by the infidels to the Muslims is related 
here. In response to this offer Allah Ta'dZ has said that those who say so 
are liars. They would not take upon them the burden of any one else. 

, '  ,. , >  
,$! $2 s, 6 & pG (And they are not (able) to bear the 

burden of their sins in the least. Indeed they are pure liars. - 29:12). It 
means that when they will see the severity of torment in the Hereafter, 
they would not dare to take upon themselves the share of any one else. 
Hence their promise is false. I t  is also commented in Siirah An-Najm that 
even if they were ready to take upon them the torment of others, Allah 
Ta'dZ will not allow it. Because i t  is against the code of justice that  
someone else is made to undergo the punishment for the crime committed 
by another person. 

The other point made by the Qur'Zn here is that although they will 
not be able to relieve others by taking on themselves the recompense for 
the sins others have committed, but this much is true that their effort to 
misguide others and to drift them away from the righteous path is by 
itself a big sin, which will be loaded upon them in addition to their own 
sins. This way they will be carrying their own sins as well as that  of 
misguiding others. 

Invitation to sin is also a sin, the punishment of which is the 
same as that of committing it. 

It comes out quite clearly from this verse that the one who invites 
others to sin, or helps others in committing it, is as much a criminal as the 
one who actually commits it. A hadith quoted by SayyidnZ Abii Hurairah 
& and Anas Ibn E l i k  & relates that once the Holy Prophet $& said 
'Anyone inviting people toward righteousness would be entitled to the 
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collective blessings of all those who would act on his advice, without any 
reduction from the  share of their reward; and anyone inviting people 
toward sin will also suf fer the  collective punishment of all those who 
would act upon h is  invitation to sin, without any  reduction from the  
punishment of those who have committed tha t  sin'. (Muslim, Ibn MZjah, 

Qurt ubi) 

Verses 14 - 18 

, * 4J /* / 3 ' " ,,* " ' " " ' ~ 1  "'j '@ ,. yl +s .h /$& A!; 4 \ v $  i ) F y  ,* , 

And We sent NZh to his people. So he stayed with them 
one thousand, less fifty, years. Then the Cyclone seized 
them, and they were transgressors. [I41 So We saved 
him and the people of the Ark, and made it a sign for all 
the worlds. [I51 And (We sent) IbrZhlm when he said to 
his people, 'Worship Allah and fear Him. That is better 
for you if you know. [I61 You only worship idols bebide 
Allah and you invent a lie. In fact those whom you 
worship beside Allah do not have power to give you 
provision. So seek provision near Allah and worship 
Him and be grateful to Him. To Him you are to be 
returned. [I71 And if you belie me, then many nations 
have belied (their messengers) before you. And the 
messenger has no obligation but to convey the message 
clearly!' [I81 

Commentary 
It was described in  the  previous verses t ha t  infidels keep on their  



opposition and afflictions on Muslims as a routine. In the above verses the 
Holy Prophet was consoled by relating some incidents of earlier people 
that this practice of harassment of believers by the infidels is going on for 
long. But they never lost hope due to such harassments. Therefore, you 
too should not care about the troubles afflicted by the infidels, and should 
keep on performing firmly your prophetic obligations. 

Among the earlier prophets, the story of SayyidnE Niih @I was 
related first. It was so because he was the very first prophet who had to 
confront with the infidelity and association of others with Allah Ta'ElE. 
Secondly, any other prophet did not experience the extent of harassment 
he had to put up with from his own people. It was because he had the 
exclusive honour from Allah Ta'dE of having very long life. His life span 
of nine hundred and fifty years (950) years as quoted by the Holy Qur'iin 
is true without any element of doubt. However, in certain narrations it is 
mentioned that this relates to the period of his preaching and teaching, 
and there are additional periods of his life before this and after the 
deluge. +sf dlj 

Living such an unusually long life continuously in preaching and 
teaching, and enduring all sorts of afflictions, including drubbing and 
strangling throughout this period, from the infidels was a special 
distinction of SayyidnE Niih @I. Despite all these difficulties and 
tribulations he did not lose heart ever. 

The second story is that of SayyidnE IbrZhTm =I, who too passed 
through many testing trials. First the fire of NamrEd, then migration 
from Syria to a howling deserted place, then slaughtering of the son. All 
these tribulations tell about the hardships he had gone through. Within 
the story of SayyidnE IbrZhh a brief mention is also made of Liit 
@\ and his people. Then upto the end of the Siirah mention is made of 
some other prophets and their antagonistic people. All these stories were 
related to keep the spirit of the Holy Prophet $!$ high, and to make 
Muslims steadfast to the religion. 

Verses 19 - 23 
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Did they not see how Allah originates the creation, then 
He will do it again. Surely this is easy for Allah. [I91 
Say, "Go about in the land and look how He has 
originated the creation. Then Allah will create the 
subsequent creation. Surely Allah is powerful to do 
everything." [20] He punishes whom He wills and has 
mercy on whom He wills. And to Him you are to be 
turned back. [21] And you are not (able) to frustrate 
(Allah) neither in the earth nor in the sky. And, apart 
from Allah, you have neither a protector nor a helper. 
[22] And those who deny the signs of Allah and meeting 
with Him, those will despair of My mercy, and those are 
the ones for whom there is a painful punishment. [231 

Commentary 
The infidels of Makkah believed that it is Allah who has created the 

whole universe, but they deemed it impossible that the people will be 
resurrected after they once die. The present verses have described the 
fallacy of their view. It  is stated that repeating the process of creation is 
much easier than its origination. I t  is strange that these infidels do 
believe that Allah has originated the creation, but they deny His power 
to do it again, while the latter is easier than the former. Then verse 20 has 
induced them to look around them to appreciate the splendors of the 
creation, so that they may apprehend that the One who has originated 
this marvelous creation can easily repeat the process. After establishing 
the Resurrection, the last three verses describe the punishment for those 
who deny it. 

Verses 24 - 27 



So, the response of his (IbrZhim's) people was none but 
that they said, ''Kill him" or 'Burn him". So Allah saved 
him from the fire. Surely in this there are signs for a 
people who believe. [241 And he (IbrZhim) said, "You 
have taken to idols instead of Allah, only because of 
love (you have) with each other in the worldly life. Then 
on the Day of Judgment you will reject each other and 
will curse one another. And your abode is the Fire, and 
you will have no helpers." [25] So Liit believed in him 
and he (IbrZhTm) said, "I am going to leave my homeland 
towards my Lord. Surely He is the Mighty, the Wise. [261 

And We granted him IshZque and YZ'qGb and assigned to 
his progeny prophethood and book, and gave him his 
reward in the world; and of course he, in the Hereafter, 
is one of the righteous. [271 

Commentary 
0 .> ,* , * ; u g ' . d  2; J! ,=+ &! JU b J : 'G (So Lilt, believed in him and he (IbrZhim) 

said, "I am going to leave my homeland towards my Lord. - 29:26). 

SayyidnZ Lilt @\ was the nephew of SayyidnZ IbrZhim @I. He was 
the very first one to accept faith after watching the miracle of IbrZh-h 
a\ in the fire of Namrlid. When Sayyidnii IbrZhim @I planned to 
migrate from his hometown, KiithZ - a township of G f a h  - along with his 
wife Sayyidah SZrZ, who was his cousin and had accepted Islam, and Llit, 
M I ,  he said 2; J! >$ s!. That is 'I am going to leave my homeland 
toward my Lord' It  meant that he wanted to go to some place where there 
was no obstacle in worshipping Allah. 



- 

lbrZhim An-Nakha7i and QatZdah L J l i  hl bJ are of the opinion 
that this sentence was said by SayyidnZ IbrZhb @I, because the next 

, , J,., " , . , 1  

sentence, i.e w+--J &! (And We granted him Ishaque and Ya'qiib) 
is pointing certainly toward Sayyidna IbrZhh m1. However, some other 

,> ,' 
commentators are of the view that ('& ( I  am going to leave my 
homeland) was said by LLt @I. But in'the present context, the former 
explanation appears more appropriate. Although Liit @\ had 
accompanied SayyidnZ IbrZhim during this journey, but being 
subordinate to him, his separate mention was not called for, like Sayyidah 
Sarah, who was subordinate to SayyidnZ IbrZhTm %&I, was not 
mentioned separately. 

First prophetic migration in world's history 
SayyidnZ IbrZh-bn @\ was the first prophet who had to migrate from 

his hometown for the sake of religion. He underwent this migration at the 
age of 75 years. (Qurtubi). 

The reward for some actions is bestowed in this world as well . 9 ' >, ,' G%I 2 'a3\ +f (And gave his reward in the world - 29:27). That is, 'We 
rewarded IbrZhim for his sacrifices in the way of Allah and righteous 
actions in this world also'. He is made popular and the Imam among the 
people of the world. He is respected by all alike, whether Jews, Christians 
or idol worshippers. In the Hereafter he will be among the SZlihTn 
(righteous) of the Paradise. It clarifies that although the real reward for 
good deeds will be awarded in the Hereafter, but a small part of it is also 
given in this world. Some authentic Ehdith have also described about 
the award of benefits in this world against good deeds, and depraved 
outcome of the bad deeds. Maulana Hakim-ul-Ummah &JG 4bl. has put .," >.. 
together all such acts in his booklet 'Jazz-ul-A'mZl' ( J L Y I  GI*). 

Verses 28 - 35 



And (We sent) Liit when he said to his people, %deed 
you commit the shameful act that no one in the worlds 
has ever preceded you in it. [281 Is it (not) a fact that 
you go for men (to satisfy your lust) and rob the 
wayfarer and commit evil in your gathering?" So the 
answer of his people was none but that they said, 
"Bring us Allah's punishment, if you are one of the 
truthful." [29] He said, "My Lord, help me against the 
people who make mischief!' [30] 

And when Our messengers came to IbrZhTm with the 
good news, they said, "We are going to destroy the 
people of this town. Surely its people have been 
transgressors." [311 He said, "There is LTif in it." They 
said, 'We know well who is in it. We will certainly save 
him and his family except his wife who will be among 
those remaining behind." [321 And when Our messengers 
came to LGt, he grieved for them and his heart was 
straitened because of them, but they said, 'We are going 
to save you and your family, except your wife who will 
be among those remaining behind. We are going to bring 
down on the people of this town a punishment from the 
sky, because they used to act sinfully!! [341 And We left 
from it (the town) an evident sign for a people who 
understand. [351 

Commentary 
&dl ;$ $1 +> jd  4 dg; (And [We sent] Liit when he said to his 
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people, "Indeed you commit the shameful act - 29:28). Here SayyidnZ Liit 
has described three vicious sins of his people. One, unnatural offence 

of man with man; two, highway robbery against travelers; and three, 
commitment of sin openly before others in their group meetings. There is 
no specification of the third sin in the Holy Qur'an. Thus, it is deduced 
that every sin, which is a sin in its own right, if committed openly with 
indifference, it becomes a double sin, irrespective of the type of sin. At this 
point, some Imams of Tafsir (exegesis) have listed all such sins, which 
these wretched persons used to commit in their meetings. For instance, 
throwing stones on travelers and making fun of them, as Umm HZni' &, 
+ reports i t  in a hadith. Other commentators have reported that  
these insolent people were in the habit of committing sins openly before 
all others. 

Out of the three sins mentioned in this verse the first one is most 
disgusting, which was never committed before in the whole world, and 
even wild beasts abstain from it. The entire ummah is unanimous on 
that it is a worse sin than adultery. (R*) 

Verses 36 - 44 



And (We sent) to Madyan their brother Shu'Zib. So he 
said, "0 my people, worship Allah and expect the Last 
Day and do not roam about in the land as mischief 
makers." [361 So they belied him, then they were seized 
by the earthquake and they remained in their homes 
lying on their faces. [371 And (We destroyed) 'Ad and 
Thamiid, and i t  is visible to you through their  
dwellings. And the Satan had beautified for them their 
deeds, so he prevented them from the (right) way, 
though they were people of insight. [381 And (We also 
destroyed) QZriin and the Pharaoh and Haman. And 
surely Muss came to them with clear signs; so they 
acted arrogantly on the earth, and were not (able) to 
escape. [391 Thus each one of them We seized for his sin. 
So to some of them We sent a violent wind; and some of 
them were seized by a Cry; and some of them We made 
to sink in the earth; and some of them We drowned. And 
Allah was not to do injustice to them, but they used to 
do injustice to their own selves. [401 

The example of those who have taken to patrons other 
than Allah is like the spider that has made a house. And 
surely the weakest of houses is the house of the spider. 
If only they know. [411 Surely, Allah knows whatever 
thing they invoke beside Allah, and He is the Mighty, 
the Wise. [421 And these examples We site for people, 
and no one understands them except the knowledgeable 
ones. [431 Allah has created the heavens and the earth 
with truth. Surely in this there is a sign for the 
believers. [44] 

Commentary 

The stories of the earlier people, that are mentioned in these verses 
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briefly, have been related in detail in the previous Siirahs. For instance, 
the story of Shu'aib @\, and those of 'xd and Thamiid have begn related 
in Siirahs Al-A'rZf and Hiid, and the incidents of QZriin, HZmZn, and the 
Pharaoh have just passed in Siirah Al- Qagag. 

G& I$.?' (They were people of insight - 29:38). This word is derived 
from Istib$ir, which means sight; and Mustabsir is used for observer. The 
meaning of this sentence is that those who insisted on infidelity and shirk 
(associating partner with Allah) and got themselves involved in perdition 
and Allah's wrath were no fools or insane. They were very clever having 
insight, but their intelligence and sagacity was confined to mundane 
considerations. They did not realize that  there would be a day of 
reckoning for all good and bad actions, when there would be complete 
justice, because the cruel and the oppressors move about in this world 
without hindrance, but those oppressed and afflicted are compelled to 
endure injustice. The day this injustice will finish and justice will be the 
order of the day is called the Hereafter. They are at  a loss to comprehend 
this bit. 

The same subject is coming ahead in Siirah Ar-Rim, where it is said 

~ $ 2  &'i'l+ Gj C$i @I 2 I>& (They know what is superficial of 
the worldly life, but of the  erea after they are negligent. - 30:7). . 

Some commentators have interpreted the meaning of 3 s  
(They were people of insight) that these people did have faith in their 
heart and did understand well the necessity of the Day of Judgment, but 
the mundane considerations had compelled them to reject it. 

9 9 1  3' +$I 3 3  z!; (And surely the weakest of houses is the house 
of the spider - 29:41). 'AnkabEt (OF) is the Arabic language equivalent 
for spider. There are different species of spiders. Some of them live 
underground. Apparently those are not meant here. Instead the specie of 
spider meant here is the one which weaves web for itself, and stays 
suspended in it. It attracts and kills flies in the cobweb. Among all the 
known types of nests, dens and other abodes of animals, the spider's web 
is the weakest. Even a mild breeze can break its threads. This verse has 
described those who worship and place their trust in any one other than 
Allah, are like the web of spider, which is extremely weak. The trust of 
those who depend on idols or any human is as weak and fragile as the 



trust of a spider on its web. 

Ruling 
Scholars have different viewpoints in the matter of killing of spiders 

and removing of cobwebs from the houses. Some do not like it, because at 
the time of hQrah the spider weaved its web at  the mouth of the cave 
Thaur, and thus made a place of respect for itself. KhaGb has reported 
that SayyidnZ 'Ali & had prohibited its killing. But Tha'labT and Ibn 
'Atiyyah have quoted a narration, again from Sayyidnii 'Ali & that says 

y1 A,; '23 ;$ 
.. - , . .. ,,>a , ,* * p 3 $iH I,,+ (Clean your homes from the web of 

the spider,because i ts  retaining causes poverty.)The chain of the 
narrators of both these reports is not reliable, but the second narration 
draws credence from other narrations in which keeping of homes clean is 
stressed. (R$ ul-Mahi)  

r r  > r 

j s l ? !  L; "4 Gp; JG~I  Llh; (And these examples We cite for 
people, and no one understands them except the knowledgeable ones. - 
29:43). After comparing the weakness of the gods of disbelievers with 
cobweb, it is stressed that Allah Ta'Tilii provides such clear examples to 
elucidate the truth of Oneness. But only knowledgeable persons draw 
benefit from them, and the people at large do not ponder, so that they 
could also understand the truth. 

Who is knowledgeable in the sight of Allah? 
Imam Baghawi has quoted with his own sanad (chain of narrators) a 

report from Sayyidnii JZbir & that the Holy Prophet $& recited this verse 
and said 'knowledgeable is the one who ponders over Allah's message, 
and acts in obedience to Him, and keeps away from the deeds that annoy 
Him'. 

This explains that one does not become knowledgeable in the sight of 
Allah only by developing some understanding of Qur'iin and hadith. To 
be on that high pedestal one needs to give a continual careful thought to 
Qur'Zn, and then lead a life conforming to Qur5nic teachings. 

Musnad of Ahmad has reproduced a narration of Sayyidnii 'Amr Ibn 
~l- 'xi  4& that he said he had learnt one thousand amtha (maxims or 
examples) from the Holy Prophet g. After reproducing this narration, 
Ibn Kathir has observed that it was a great honour for Sayyidnii 'Amr 
Ibn ~ l - ' &  &, because those who understand the examples (Amthal) 



given by Allah Ta'ElE and His messenger are termed by the present verse 
as knowledgeable. 

SayyidnE 'Amr Ibn Murrah & has said that  he felt very bad 
whenever he came across any such verse of the Holy Qur'En, which he 

. r  > ,  
could not understand, because Allah has said T:id; Gj "9 G,.& J G ~ I  &:j 
3 3 1  $1 (And these examples We cite for people, and no one Lnderstands 
them except the knowledgeable). (Ibn Kathir). 

Verse 45 

And recite (0 Muhammad) what is revealed to you of the 
Book and establish SalZh. Surely SalZh restrains from 
shamelessness and evil. And indeed remembrance of Allah 
is the greatest (thing). And Allah knows what you do. (451 

Commentary 
a! &$ C 5 (And recite (0 Muhammad) what is revealed to you - 

29:45). In the previous verses some incidents of a few prophets and their 
people were related, in which some rebellious infidels were also 
mentioned, who faced various divine punishments. There were also some 
words of solace for the Holy Prophet $$$, and consolation for the believers, 
in that how the earlier prophets had endured various types of hardships. 
There was also persuasion for continuing the work of teaching and 
preaching, and not to lose heart under any circumstances. 

A brief but comprehensive formula for the reform of people 
In the above verses the Holy Prophet $$$ is advised a brief but 

comprehensive formula for inviting people towards Allah. If acted upon, 
this formula opens the avenues leading to practicing religion with all its 
precept, and the natural hurdles that come in the way in practicing it are 
removed easily. This elixir formula is made up of two parts; one is the 
recitation of the Holy Qur'En, and the other, establishment of prayers. 
Although the real object here was to make all people adhere to the two 
basics, but for the sake of persuasion and emphasis, the Holy Prophet $& 
was directed first to practice them, because it was much easy for the 



followers to act upon the teachings of Islam when they saw the Holy 
Prophet $& practicing it. 

Out of the two components of the formula, recitation of QurYZn is the 
spirit behind and foundation of every thing. The next in order is the 
establishment of prayers, which has been selected for mentioning here to 
the exclusion of all other acts and obligations. The wisdom behind placing 
prayer above all other worships has also been explained that it keeps one 
away from shameless and obscene acts. The prayer is supreme among all 
the worships and obligations in its own right, and is a pillar to the 
religion. Fahsha' are all those shameless and obscene acts and utterances 
that are regarded bad and vile in all societies, no matter Islamic or 
non-Islamic, for instance, adultery, murder, abduction, robbery, lying, etc. 
Munkar (translated above as 'evil') is that act or utterance on which there 
is unanimity of opinion of all religious jurists as being impermissible or 
haram. Therefore, if there is a difference of opinion by the religious 
jurists, no one of the two views can be regarded as munkar.  The two 
words, fahasha' and munkar, encompass in them all the crimes, and sins - 
both open and concealed - which are mischievous by themselves and a 
great hurdle in the way of righteous deeds. 

How does prayer stop from all sins? 
According to innumerous authentic Lihadith, this verse means that 

there is a peculiar effect of the establishment of salah (prayer) that 
whoever performs it stops committing sins, provided it is not offered just 
for the sake of offering. One should offer prayers strictly in accordance 
with the wordings of Qur'Zn, that is for its iqamah (establishment). The 
meaning of iqamah of SalZh is to perform it both inwardly and outwardly 
with the manners and mores the Holy Prophet used to perform. All 
along his life, he stressed that the body, clothes and the place of offering 
prayer should be clean. Offering prayer in congregation, and to perform 
all actions in line with Sunnah are outward mores of the prayer. As for 
inward mores, one should stand in prayer with fear of Allah and humility 
in a manner that  he is begging from Him. The one who establishes 
prayer, Allah Ta'iilii graces him with Divine help to tread the righteous 
path, and to keep away from all types of sins. If someone does not get rid 
of sins despite offering prayers, then there is some flaw in his prayers. It 
is mentioned in a hadith reported by Sayyidnii 'ImrZn Ibn Husain & 
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that the Holy Prophet was asked about the sense of the verse i@15! 
' J , '  , 

,521, 3 2 (Surely, SalEh restrains from shamelessness and evil - 
&&). The &Iy Prophet % Replied,'d i;Lb % -1; 2 'd& $ ;j 
(%jb & I  L-b ,y 2 l,kllj $ 0- pjL $1 0 1 2 )  That is 'if 
anyone's prayer did not stop him from his sins then his prayer is nothing'. 

SayyidnZ Ibn Mas'iid 4& has reported that the Holy Prophet $& once 
said & $ ;;! i'& Y (Ibn Jarir), that is 'one who does not obey his 
prayer hisprayer is nothing'. The obedience of prayer is that one should 
keep away from sins (fahsha' and munkar). 

While interpreting this verse SayyidnZ Ibn 'AbbZs & has said that if 
someone's prayer does not make him do the righteous deeds and prevent 
from sins, then such a prayer would draw him even farther from Allah 
Ta'ZlZ. 

Ibn Kathir has reproduced all the three narrations in one place and 
has concluded that these i i h d i t h  are not m a r c '  which means that these 
words are not the words spoken by the Holy Prophet $# but are the 
expositions put forward in explaining this verse by the three scholars 
namely, 'ImrZn Ibn Husain, 'AbdullEh Ibn Mas'iid, and Ibn 'AbbZs &. 

SayyidnZ Abii Hurairah & has reported in a narration that someone 
came to the Holy Prophet $#$ and said 'a person offers tahajud (night 
prayer) at  night, and steals after the day break'. The Holy Prophet 
replied, 'The prayer will soon desist him from stealing'. (Ibn Kathir). Some 
other narrations have also related that after this remark from him he 
stopped stealing. 

Answer to a doubt 
Some persons express their doubt that many a people offer prayers 

regularly and yet indulge in grave sins, which apparently looks in conflict 
with this verse. Some have replied to this doubt by explaining that SalEh 
forbids those offering prayers from sins, but it is not necessary that all 
take up the advice in right earnest, and stop committing sins. After all 
Qur'Zn and hadith also desist every one from committing sins, yet many 
do not pay any attention to the advice, and do not refrain from sinping. 

But most commentators have explained that the verse is not in the 
form of a command, but it is the effect of prayer, which desists those who 
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offer their prayers regularly from committing sins, by Divine help. But if 
ane is not graced with the Divine help to get rid of sins, it means that 
there is some flaw in his prayers, and he has not been able to fulfill the 
requirements of iqamah of SalZh. Above referred ahEdith also endorse 
this view. 

5 3  L & dl; 3 $1 Y$j (And indeed remembrance of Allah is the 
greatest  ( thing).  And Allah knows what you do. - 29:45). Here 
remembrance of Allah could mean the remembrance carried out in the 
prayer or otherwise is supreme. The other meaning of the word could be 
that when His servants remember Him, i t  is His promise that He too 

> I , .  , > > ,  , 
remembers them before angels r;(Yil &>Jib (Remember Me, and I will 
remember you - 2:152). For the servants who worship Allah it is the 
biggest blessing. Many a companions and the generation that followed 
them have endorsed this interpretation. Ibn Ja rb  and Ibn Kathb have 
also preferred this view. There is also an allusion under this view that the 
real reason of getting rid of sins through prayers is that Allah Ta'ZlE also 
remembers the servant a t  that  time before the angels. Thus i ts  
auspiciousness relieves him from his sins. 

Verses 46 - 55 
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# / 3 4' / 0  ' 0  0 - J-l y;l; +la& 0 0 ti=; 0 d o t )  ;;%I 

And do not debate with the people of the Book unless it 
is in the best way, except those from them who commit 
injustice. And say, 'We believe in what is sent down to 
us and sent down to you, and our God and your God is 
One, and to Him we submit (ourselves)!' [461 

And in the same way We have sent down the Book to 
you. So those to whom We have given the Book believe 
in it. And from these (the people of Makkah) there are 
ones who believe in it. And no one rejects Our verses 
except the infidels. [471 And you have never been reciting 
any book before this, nor have you been writing it with 
your right hand; had it been so, the people of falsehood 
would have raised doubts. [481 But it (the Qur'iin) is 
clear verses in the hearts of those who are given 
knowledge. And no one rejects our verses except the 
wrongdoers. [491 And they said, 'Why is it that no signs 
(miracles) have been sent down to him from his Lord?'' 
Say, "Signs are only with Allah, and I am only a plain 
warner!' [501 Is it not sufficient for them that We have 
sent down to you the Book that is being recited to 
them? Surely in it there is mercy and advice for a 
people who believe. [511 

Say, "Allah is enough as a witness between me and you. 
He knows what is in the heavens and the earth. And 
those who believe in falsity and do not believe in Allah, 



- - - 

those are the losers. [521 And they ask you to bring the 
punishment soon. And had there not been an appointed 
time, the punishment would have come to them. And it 
will surely come to them suddenly while they will not 
be aware. [531 And they ask you to bring the punishment 
soon. And surely the Jahannam is going to overwhelm 
the disbelievers, [541 the Day when the punishment will 
envelop them from above them and from under their 
feet and He (Allah) will say, 'Taste what you used to do!' 
[551 

Commentary 

13 $41 $ k' si 2 $6 j! 41 gI:;I?d $; (And do not debate with 
the people of the Book uniessit is'in the best way, except those from them 
who commit injustice. - 29:46). I t  means that if one has to get involved in a 
discussion or debate with the people of the book, he should present his 
arguments in an affable manner. For instance, it is prudent to answer an 
impudent remark with politeness, the rage with mildness, and uncivilized 
tumult with dignified speech. 

, >,, -, .* 5 

,&I Y! (except those from them who commit injustice - 29:46). But 
those who wronged you in that they stuck to their stubbornness and 
obstinacy in return to your dignified gentle speech, they do not deserve 
this kindness from you. If you give them tit for tat,  you are justified, 
although it is still preferable that they are not replied with rudeness for 
rudeness, and cruelly for their cruelty. Rather they be treated with 
courtesy for their r.udeness, and with fairness for their unfairness. Some 

A', r l  . ,>- ., >','. , . 
other Qur'Enic verses elaborate this advice: 2; o +pL J&J t.fiU ,db ill, 

' ' r j ,  ' , l' >',, , 
;&, ., + ,+I ?+ (16:126): That is, you are entitled to take revenge of their 
injustice in equal manner, 'but if you opt for patience, i t  is definitely much 
better for those who are patient'. 

The advice given in this verse for a polite and dignified treatment in 
the case of a debate with the people'of the book is also accorded in S-iirah 
An-Nahl with regard to the pagans. At this place the people of the book 
are especially identified for the reason given right after this. That is, if 
they were to ponder, there is a great deal common in the two faiths, which 

, ,J, ,,r r ,l - 
should help them accept Islam. Hence it is said $! + I j  1;II J$l&&4 k\ 
(And say: We believe in what is sent down to us and sent down to you - 
29:46). I t  means that the Muslims should tell the people of the book a t  the 



time of argument 'we have faith in the revelations sent to us through our 
Prophet g, and also on those revelations which were sent to you through 
your prophets. Hence, you have no reason for any hostility against us'. 

Does this verse endorse the authenticity of Torah and Inja in 
their present form? 

The manner in which this verse endorses the belief of Muslims in 
Torah and Inj2 is their general faith in them, as they were revealed in 
their original form. It means that whatever Allah Ta'ZlZ had revealed in 
these books, they had faith in that. It does not mean that they have faith 
in their altered and distorted form of the text as well. Many of the 
alterations were made in the books even before the time of the Holy 
Prophet B, and many more were carried out later. This work on 
amendments has not ceased yet. Muslims have faith only on that part of 
Torah and Injil that were revealed on SayyidnZ MiisZ and SayyidnZ 
'jsa' @\ respectively. The altered part of the books is excluded from that. 

Torah and Injll in their present form can neither be believed nor 
rejected altogether 

It is recorded in Sahih Al- BukhZri that SayyidnZ Abii Hurairah & 
has reported that the People of the Book used to read Torah and Injil in 
their original language, Hebrew, but for Muslims they would relate only 
its translation in Arabic. the Holy Prophet instructed the Muslims in 
this regard that they should neither believe nor reject what they (Jews 

> ,. . >>, .,. . ,D - 
and Christians) tell them, and instead simply say ,&! J j 1 3  L?! Jj;l 

(We believe in what is sent down to us and sent down to you - 29:46). That 
is 'We have symbolic faith in that what was revealed on your prophets, 
but what you are telling us we do not consider it as authentic. Therefore, 
we abstain from endorsing or rejecting it'. 

The status of the narrations of the People of the Book quoted by the 
commentators in their commentaries is also the same. The object of their 
reproduction in the commentaries is meant to highlight their historical 
position. They cannot be used for determining what is permitted (hala)  
and what is not permitted (haran). 

d J . .  ~;iJd:ijl J$Y I:! &.& '4b.C; Y; 4 (i: 4 (i: I$ L? L; (And you have 
I 

never been reciting any book before this, nor have you been writing it 
with your right hand, had it been so, the people of falsehood would have 



Srah Al-'Ankabiit : 29 : 46 - 55 704 

raised duubts. - 29:48). That is 'Before the revelation of the Qur7Zn you 
could neither read nor write, rather you were unlettered (2; ). If it was 
not so, and you were literate, then there could have been a possibility of 
doubt for the infidels to put the blame that you were repeating what you 
had read i n  the earlier books, Torah and Injil, and i t  was not a new 
revelation sent down on you by way of prophethood.' 

It was a great honour and miracle for the Holy Prophet % to be 
unlettered 

Allah Ta'dE had demonstrated so many evident and clear miracles to 
prove the prophethood of the Holy Prophet &, and it was one of those 
miracles that He made him unlettered. Neither he could read any thing 
nor could he write at  all. Forty years of his life were spent in this fashion 
before the eyes of the people of Makkah. He did not have any 
acquaintance with the People of the Book wherefrom he could have learnt 
anything. In fact, there were no People of the Book living in Makkah. 
Suddenly, at  the age of forty years, such a speech started flowing from his 
mouth that was a miracle not only in its theme and meaning, but also in 
the pinnacle of its eloquence. 

Some scholars have tried to prove that he was unlettered in the 
beginning, but later Allah Ta'alZ taught him how to read and write. In 
support of their contention they quote a hadith regarding the incident of 
Hudaibiyah, which says that when the agreement between the Holy 
Prophet $& and the infidels of Makkah was being written, it was started 

, J ., 
by the Muslims with the words, grJj  $1 J+ & & (From Muhammad, the 
slave of Allah and His messenger). On this the disbelievers of Makkah 
objected that his being the messenger of Allah was the real bone of 
contention, and if they had accepted him as a messenger of Allah, there 
would not have been any dispute among them. Therefore, they would not 
accept the words 'and His messenger' along with his name. SayyidnZ 'Ali 
& had written this agreement, so, the Holy Prophet asked him to 
erase it, to which he declined out of respect and reverence for him. Then 
the Holy Prophet $& took the paper in his own hand, and after erasing 
the words 'His messenger' wrote $1 D ,$ > (From Muhammad, the 
son of 'AbdullZh). 

In this narration ,the act of writing has been attributed to the Holy 
Prophet which led some people to think that he knew how to write. But 



the correct position is that the act of writing was attributed to him in the 
narration as a colloquial expression. It is a fairly common idiom spoken 
quite widely that if someone gets something written by an ascribe, the 
writing is attributed to the former, even though he has not written it 
himself. The other possibility is that Allah Ta'AZ made him write this bit 
miraculously on this occasion. Also, by writing just a few words, one 
cannot be called a literate, but would still remain an  unlettered. 
Furthermore, it would not be an honour for him to be labelled as literate, 
rather the honour is in him being an unlettered. 

Verses 56 - 63 

0 My slaves who believe, surely My earth is vast. So, 
Me alone you worship. [561 Every person has to taste 
death, then to Us you are to be returned. 671 And those 
who believe and do righteous deeds, We shall 
accommodate them in mansions of the Paradise 
beneath which rivers flow, where they will live for 
ever. Excellent is the reward of the workers, [58] who 



observe restraint patiently and place their trust in 
their Lord alone. [591 

And how many an animal there is that does not carry 
its provision. Allah gives provision to it as well as to 
you, and He is the All-Hearing, the All-knowing. [601 And 
if you ask them as to who has created the heavens and 
the earth and has subjugated the sun and the moon, 
they will certainly say, "Allah". How then are they 
driven aback? [611 Allah extends provision to whom He 
wills from His slaves, and straitens it (for whom He 
wills). Surely Allah knows every thing well. [621 

And if you ask them as to who sends down water from 
the sky, then revives the land with it, they will 
certainly say, "Allah". Say, "Praise belongs to Allah." But 
most of them do not understand. [631 

Commentary 
From the very beginning of this Silrah until now the enmity of the 

infidels toward Muslims, their rejection of the Oneness of God and 
prophethood of the Holy Prophet $&, and putting hurdles in the way of 
truth and believers were described. In the above verses a way out of this 
entanglement is suggested in order to come out of the turmoil and spread 
and propagate the truth, and establish justice - the common name for this 
action is hijrah (migration).It means to leave the hometown and land 
where one is forced to speak and act against the truth. 

Command in  connection with hijrah and removal of doubts 

encountering in its way 
, >>, - . # *  '*, 

,J~-+=L +I; &2 :! (Surely My earth is vast. So, Me alone you 
worship - 29:56). Allah Ta'ElZ has made it clear that His land is very vast 
and no one should have the excuse that he could not observe the Oneness 
of Allah, and could not worship Him because in a certain city or country 
the infidels were in power. I t  is made clear in these verses that the 
Muslims should leave the land for the sake of Allah where they are forced 
to get involved in infidelity and sin, and should try to find out a place for 
living where they could abide by the commands of Allah Ta'ZlZ, and 
persuade others also to follow the same. This is what hijrah is all about. 

During the course of migration one is likely to encounter, as a rule, 
two types of risks, which may hold him back from migration. The first risk 



is to his life in that the infidels and his adversaries would come in his 
way, and in order to obstruct his move might take up arms to finish him. 
In addition, there could be a possibility of his being caught by adversaries 
on his way out. Hence, there is yet another risk to his life. The answer to 
this problem is given in the next verse: +$I G T ~  2 (Every person has 
to taste death - 29:57) that is, no one has any escape from death anywhere 
in any situation. Therefore, it should not be the trait of a Muslim to be 
afraid of death, because despite all possible defences one may arrange for 
himself, death will overcome him. And it is also part of a  believer.'^ faith 
that death cannot come before the time Allah has determined. Therefore, 
fear of death should not be an impediment in one's decision about his 
staying at a certain place or leaving it. If death comes during the course 
of following a command from Allah Ta'ZlZ, i t  would bring eternal 
blessings and comforts, which one will get in the Hereafter, as stated in 

, - '.' , # , >*'d," the next two verses: $91 & L> %I +rJ 41 I&; I$! ,$I; 

Q;& (And those who believe and do rightkous deeds, We shall 
accommodate them in mansions of the Paradise beneath which rivers 
flow, where they will live for ever - 29:58). 

The other r isk involved in h i j rah  (migration) is  about the  
arrangement of sustenance in the strange land. One does manage the 
sustenance at one's own place through employment, trade, cultivation, or 
inherited land, but on migration all that is left behind. So, how would he 
manage the sustenance in the new environment? Answer to this 
apprehension is given in the next three verses by saying that you regard 
the mundane possessions and arrangements as the cause of your 
sustenance, but who has given you all this? It is your mistake to consider 
that you have arranged it all on your own. Without the help and will of 
Allah nothing could be procured. If He wills, one gets unlimited 
sustenance without any visible means, and if He does not, then despite all 
sorts of visible means, one does not get any thing. For elaborating this 

,J',/ 'L 
point first it is said: $G!j @j> Jzl 6jJ G 9  $13 GG (And how many an 
animal there is that does not carry its provision. Allah gives provision to it 
as well as to you, - 29:60), that is, You should ponder over the fact that 
there are innumerable animals on earth who do not collect and store their 
sustenance, nor do they worry about its collection. But Allah Ta'ZlZ 
provides them their sustenance daily by His grace'. This applies to almost 



all animals, except a few. For instance, ants and rats are two such 
animals that store their food. Ants do not come out of their holes in 
winter; hence store the food during the summer season. Among the birds 
crow is the only one that collects food in its nest, but then forgets it. Thus, 
all the countless animals living on earth are those who neither collect 
their food for the next day, nor do they have means to do so. It is stated in 
a hadith that all the birds set off from their nests at  dawn in a state of 
hunger, and return in the evening satiated. They all get their sustenance 
daily from the bounty of Allah Ta'ZlZ, and the practice goes on 
throughout their life-time. 

After stating the real source of sustenance for all, that is the bounty of 
Allah Ta'ElZ, it is said that if you ask the infidels as to who has created 
the earth and the skies, or who controls the movement of the sun and the 
moon, or who brings in the rain, and who makes the vegetation grow; 
then even they will admit that it is all controlled and done by One entity, 
that is Allah Ta'ZlZ. In the next sentence it is advised to ask them as to 
why do they then worship any other than Allah and regard it as their 

z 6 > j"" 

mentor. From the next verse >J.;'jl j +$I & j; +I"I1; 2; (And if you ask 
them as to who has created the heavens and the earth - 29:61) until the 
end of th- 7:rkii'this subject continues. 

In short, the second impediment in the way of hijrah is one's worry for 
sustenance, but that too is based on wrong assumptions. Provision of 
sustenance is not in the hands of its resources, but it is a direct gift of 
Allah Ta'ZlZ. I t  was He who had provided the sustenance in the first 
place, and it is He who would provide it at  the second place. Therefore, 
this second assumed apprehension should also not come in the way of 
hijrah. 

When does Hijrah become obligatory? 
The meaning and definition of Hijrah  and i ts  blessings and 

auspiciousness has been detailed in Siirah An-Nisa' under verses 97 to 
loo. The changes in religious laws in respect of Hijrah were described 
under verse 98 in Ma'ariful Qur'Zn on pages No. 552 V.2 to 558. One aspect 
of the subject was omitted there, which is being discussedbelow. 

When the Holy Prophet $& migrated from Makkah under instructions 
from Allah Ta'ZlZ, and in turn instructed all the Muslims to do the same, 



provided they had the means, a t  that time, i t  was obligatory for all 
Muslims to migrate. No man or woman was exempt from this rule. The 
only exemption was given to those who did not have the means to 
migrate. 

At that time migration was not just compulsory but was also regarded 
as a sign of being Muslim. One who did not migrate, despite having the 
means for it, was not considered a Muslim, and was treated like an infidel. 
This point has been elaborated in Sarah An-Nisa' verse 89 3 lj>ri; & 
41 J;; (unless they migrate in the way of Allah - 4:89). In those days the 

of hgrah was like professing the kalimah (dl 91 JI Y). As one is 
accepted in Islam only after recitation of this kalimah (that is after 
testifying that he had accepted Islam as his faith), the same way it was 
regarded necessary to migrate to be a Muslim if one had the means. 
Similarly, as those were exempt from recitation of the kalimah who 
could not speak, those were also exempt from migration who did not have 
the means for it. This is also mentioned in verse 98 of Siirah An-Nisa' 9) 

' ' 9  # '  

(Except the oppressed - 4:98). As for those who stayed on in .. 
Makkah, despite having the means to migrate, they were warned very 

3 ,  * * > . a  strongly of jahannam in verse 97 of Siirah An-Nisa' (dl) wl ej. ;*+!I J! 
+ +$ & 

* J j  (Those whom the angels take while they had wronged 
themselves, (to them) the angels said, "What were you (involved) in?" 
They said, "We were oppressed in the earth." They said, "Was not the 
earth of Allah wide enough that you might have sought refuge in it?" As 
for such, their shelter is Jahannam. And it is an evil place to return. - 
4:97). 

After the victory of Makkah, the obligatory command for hgrah was 
withdrawn, because Makkah itself turned into a house of Islam. the Holy 
Prophet #& issued the following order: 91 j-4 iM that is, after the 
victory of Makkah there is no need to migrate from there. The Divine 
command to migrate from Makkah and later its withdrawal is established 
from categorical statements of the Qur'Zn and Sunnah. The religious 
jurists have deduced the following rulings from this incident: 

Ruling 
If someone is not free to hold onito Islam in a city or in a country, and 

is constrained to act against its teachings or follow the infidel rites, then it 
becomes obligatory on him to migrate to a place or country where he can 



follow and practice rites and teachings of Islam, provided he has the 
means to do so. However, if one does not have the means to travel or 
there is no place available to him where he could practice the religious 
obligations, then he is 'excused' in the religious term. 

Ruling 
If there is freedom of action to follow one's religion in a non-Muslim 

country, migration from there is still preferable, though not compulsory or 
obligatory. For undertaking migration it is not necessary that the country 
is of non-Muslims, rather it becomes obligatory from a country where the 
commandments of Allah are flouted openly, no matter even if it is caIled 
Islamic on the basis of its Muslim rulers. 

Hafi? Ibn Hajar in Fath al-BE6 has adopted this ruling, and it is not 
in conflict with the principles of Hanafiyyah. A narration quoted in 
Musnad of &mad on the authority of SayyidnE AblT YahyE ~ a u l E - &  
Zubair Ibn Al-'AwwZm & also endorses this view. The hadith narrates 
that the Holy Prophet said: 

'All cities belong to Allah, and all the people are His servants. 
Therefore, wherever you find goodness you live there'. 

Ibn J a r h  has reported with his own chain of narrators that SayyidnZ 
Sa'id Ibn Jubair  2L &I -J had said 'leave that  city where sins and 
obscenity are common'. And the ImEm of Tafsk, 'AtZ ;JL -J, had said 
that 'run away from the city where you are forced to commit sins'. 

Verses 64 - 69 



And this worldly life is nothing but an amusement and 
play, and the Last Abode is the real life indeed. Only if 
they know! [641 So when they embark on a ship, they 
invoke Allah, having their faith purely in Him. But 
when He saves them (and brings them) to the land, in 
no time they start committing shirk (ascribing partners 
to Allah), I651 so that they be ungrateful for what We 
gave to them, and so that they may have enjoyment. So, 
they will soon come to know (the ill-fate of their 
attitude). [661 

Did they not see that We have made a peaceful 
sanctuary (haram) while (other) people around them 
are being snatched away? Do they, then, believe in 
falsity and reject Allah's grace? [671 And who is more 
unjust than the one who forges a lie against Allah or 
belies the truth when it comes to him? Is there not a 
dwelling in Jahannam for disbelievers? I681 And those 
who strive in Our way, We will certainly take them to 
Our paths, and indeed Allah is with those who are good 
in deeds. I691 

Commentary 

In the preceding verses it was said about the infidels and disbelievers 
that if they were asked about the creation of the earth and skies, the solar 
system, the water cycle and its effect on growth of vegetation, they would 
reply that all this is created and controlled by Allah Ta'ZlZ. They did not 
believe that any one had any involvement in their creation or control, yet 
in their worship they associate idols with Allah. The reason for this is 
, ,' ,/ , # a "  
afiY v,d (Most of them do noi understand - 29:63). 

At this point the question arises that, after all, they were not insane 
but intelligent and sensible people. They performed many important and 
skillful jobs. Then, how have they lost their balance of mind? The answer 



to this query is given in the first of the above verses by saying that they 
are lost in the love of material attractions of the world, which are mortal 
and would disappear soon. They are totally oblivious of the life hereafter, 
which would last forever. The life of this world is nothing more than a 
pastime for amusement and fun, but the real and lasting life is that of 

I r r  r ' V  V 6 j  . V ~ J > , ~  

Hereafter. dl&\ 3 ikql ;la1 3 ! , 4 , 4  Y! I.$Jl ?$ $ (And this worldly 
life is nothing but an amusement and play, and the Last Abode is the real 
life indeed. - 29:64). Here the word Hayawiin is used in the sense of bayah 
(life) (Qurtubi). 

In this verse the life of this world is held to be an amusement and 
play. It means that as amusements are finished and gone after a while 
and do not have any objective or lasting impact, the mundane attractions 
are also similar in nature. 

In the next verse, yet another bad habit of the disbelievers is pointed 
out. Despite believing that Allah Ta'ElZ is unique and solitary in His 
creation, they associate idols with Him ignorantly. Then, it is all the more 
surprising that whenever they are hit by some calamity, they have the 
firm belief that none of their idols had the power to take them out of that. 
They know well that it is only Allah who can remove the calamity, and 
none of their idols could do anything. To elaborate this point a paradigm 
is illustrated in verse 65: 'when they are on a journey in the river and 
there is a risk of their drowning, they call out only Allah to get rid of it, 
and not any of their idols'. Allah Ta'ElZ listens to their prayer, as being 
totally helpless a t  that moment, they break off temporarily all their 
contacts with false gods and look upon Him only. So, He brings them out 
of the storm safely. But soon after the wretched people reach the land 
safely, they forget about His grace in no time, and start calling the idols 
as His associates. This is the meaning of the verse 12; 156 (29:65). 

Note 
This verse tells us that when an infidel regards himself totally helpless 

and calls out Allah Ta'ZlZ for help in the belief that no one else can save 
him from the calamity, at that moment Allah Ta'Zlii accepts the prayer of 
even an infidel. It is because at that time he is desperate (a mudgarr), and 
Allah Tp'ZlE has promised to accept the prayer of a rnudtarr. (Qurtubi) 

The declaration in another verse J'X~ 3 $1 ;,.&I Ll;; G'J (And the 



prayer of the disbelievers does not but go astray - 13:14) relates to the 
Hereafter, where no entreaty from them will be accepted when they 
would appeal for mercy against the torment. 

", , * , ,, , ,,, 41 Cy b $,I (Did they not see that We have made a peaceful 
sanctuary [haram] - 67). In the preceding verses it was described that the 
deeds and actions of the infidels were foolish and irrational. On the one 
hand, they accept Allah as the sole Creator and master of every thing, 
and on the other they associate their self-chiselled idols with Him. Then, it 
is not that they just believe Him to be the sole Creator of every thing, but 
they know well that it is only He who brings them out safely from all 
types of calamities. But after achieving deliverance. they get involved 
again in associating their idols with Him. 

Some disbelievers in Makkah used to put forward the plea that  
although they accepted Islam as the true faith, but if they were converted 
to it and followed its tenets, they would be risking their lives against the 
Arab world, who were deadly against Islam. If they became Muslims,-the 
Arabs would pounce upon them and kill them. (R*) 

In reply to this, Allah Ta'ZlZ said that this was also a bogus excuse, 
because He had accorded such an honour and eminence to Makkans, that 
is not available to any people living anywhere in the world. He had made 
the entire land of Makkah haram. All Arabs respected haram, whether 
they were believers or infidels. They all believed that killing was not 
allowed there. It was not only the killing and fighting that was banned in 
the haram but the hunting and cutting of trees too were not pernlitted. If 
any stranger entered the haram, his life would be completely secured. 
Therefore, putt ing forward the risk of life as  justification for 
non-acceptance of Islam was only a lame excuse. 

a $4 i jLG ~ G l j  (And those who strive in Our way We will 
certainly take them to Our paths - 69). The real meaning of j i h d  is to put 
in all efforts to remove the hurdles in the way of faith. These hurdles 
include those that are put up by the infidels, for which fighting is at the 
top pedestal, and also those hurdles that are created by one's own Self 
and by Satan. 

There is a promise in this verse for both types of j i h d ,  that Allah 
Ta'ZlE guides those waging jihCd to the righteous way. It means that 



when there is a confusion between evil and virtue, truth and false, and 
profit or loss, and a wise person wonders which way to adopt, on such 
occasions Allah Ta'ZlZ guides those striving in His way to the path which 
is straight, righteous and without risk. In other words, He turns their 
hearts toward a way that may bring the divine blessing and the best 
results. 

Knowledge improves if it is acted upon 
SayyidnE Abii Ad-Darda' & while interpreting this verse has said 

that the people who strive for acting in accordance with their knowledge 
are promised by Allah Ta'ZlZ in this verse that He will disclose to them 
some other areas of knowledge that they did not have before. Fudayl Ibn 
'IyZd >k hl -J has given yet another interpretation to this verse, that 
is, 'those who strive for knowledge, We make i t  easy for them to act'. 
(Maqhari). SL;, d& d~ 

Alhamdulilliih 
The Commentary on 
Slirah Al-'Ankablit 

Ends here. 



Siirah Ar-REm 
(The Romans) 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 7 

'Alif, LZm, MTm. [I] The Romans have been defeated [21 
in the nearer land; and they, after their defeat, will be 
victorious [31 within a few years. To Allah belonged the 
matter before and (to Him it belongs) thereafter. And on 
that day the believers will rejoice [41 with Allah's help. 
He helps whomsoever He wills. And He is the Mighty, 
the Very-Merciful. [51 It is a promise of Allah. Allah does 
not fail in His promise,'but most of the people do not 
know. [61 They know something superficial of the 
worldly life, but of the Hereafter they are negligent. [71 

Commentary 
Backdrop of revelation of the Siirah - the story of war between 
Riim and Persia 

In the last verse of SGrah 'Ankabut' Allah Ta'ZlZ had given the good 



tiding to those who would strive and struggle in His way. It was promised 
that for such people, He would open the doors toward Him, and that they 
would succeed in their objectives. The story that marks the beginning of 
SGrah Ar-RGm is a manifestation of tha t  very Divine help. The war 
referred to in this Siirah was fought between Romans and Persians, who 
were both disbelievers, and had nothing to do with the Muslims. The 
people of Persia were fire-worshippers, while those of Rum were 
Christians, and hence, the People of the Book. So, naturally the people of 
RlTm were relatively closer to Muslims. Many of their beliefs, such as faith 
in the Hereafter, the prophethood, and revelations, were common to 
Islamic beliefs. The Holy Prophet $& made use of this part of their beliefs 
in his letter when he wrote to the king of Rum( Rome) inviting him to 
accept Islam &j ftly @ J! 13k (come to a word common between us 
and you - 3:64). In fact it was this affinity between Islam and Christianity 
that caused the Persians to attack Rum. I t  happened when the Holy 
Prophet @ was still living in Makkah. According to Hiifi? Ibn Hajar, this 
war was fought in Syria at  a place between AdhruCZt and Busrii. The 
Pagans of Makkah aspired for the victory for the Persians in this war, 
because the Persians shared them in their belief in polytheism, but the 
Muslims wished the triumph of the Christians, as they were closer to 
Islam in their beliefs. But as  i t  happened, the Persians defeated the 
Christians, and conquered the land right up to Constantinople, and built 
a temple there for worshipping fire. This victory was the last for Chosroe 
Parvez. After that, his decline sat in, and ultimately he was removed by 
the Muslims. (Qurtubi). 

At the defeat of Christians, the infidels of Makkah rejoiced, and 
taunted the Muslims that their favourites have lost. They also claimed 
that as the Persian infidels defeated the Roman Christians, the same way 
Makkans would also beat down the Muslims. This claim hurt the Muslims 
to some extent. (Ibn Jarir, Ibn AbI HZtim) 

The opening verses of SlTrah Ar-Riim relate to this incident in which it 
is predicted as a good tiding that the people of Riim will overcome the 
Persians again in a few years time. 

When SayyidnZ Abii Bakr & learnt about these verses, he went to 
the infidels in the market place and suburbs of Makkah and announced 
that there was no occasion for them to be happy as after a few years, the 



Christians would overcome the Persians again. Hearing this 'Ubayy ibn 
Khalaf challenged him and said it could not be so, and that he was only 
telling a lie. SayyidnZ AbG Bakr & said "0  enemy of Allah! You are a 
liar, I am willing to bet on this issue that in case the Christians would not 
overcome the Persians in three years time, I will give you ten camels, and 
if they did overcome, then you will have to give me ten camels". (This was 
a case of gambling, but gambling was not prohibited by then). After 
saying that SayyidnZ AbG Bakr & went to the Holy Prophet $& and 
narrated the episode. On that, the Holy Prophet $$ said to him that he 
did not fix the time of three years, because Qur'Zn has used the word Bid' 
Sinin (a few years) under which the time limit could be anything between 
three to nine years. Therefore, the Holy Prophet $$ asked Sayyidna AbG 
Bakr & to go back to the person with whom he had made the bet and ask 
him that he would bet for hundred camels instead of ten, but the time 
limit would be nine (and according to some other reports, seven) years 
and not three. SayyidnZ AbG Bakr & followed the instructions of the 
Holy Prophet $$, and 'Ubayy Ibn Khalaf also agreed on the terms of the 
new bet. (Ibn Jarir) 

It is gathered from various ZihEdith that this incident had happened 
five years before the hijrah. After the passage of exactly seven years, at 
the time of the battle of Badr, the Romans defeated Persians. By that 
time, 'Ubayy Ibn Khalaf had died. So SayyidnZ AbG Bakr & demanded 

1- 'Ubayy readily accepted the new terms because he was fully confident t h a t  the  
Romans could not defeat the Persians. Given the circumstances prevalent a t  that 
time, such an unshaken confidence of 'Ubayy was not misconceived. The way the 
Persians had beaten the Roman Empire had left no room for their uprising again. 
The prediction that the Romans will be victorious against Persians had no basis in 
the visible possibilities, when it was made. Nobody could foresee, in the world of 
causes and effects, that such an event might take place. Edward Gibbon, the famous 
historian of the Roman Empire, has observed, 

"Placed on the verge of the two great empires of the East, Muhammad observed with 
secret joy the progress of their mutual destruction; and in the midst of the Persian 
triumphs he ventured to foretell that,  before many years should elapse, victory 
would again return to the banners of the Romans. At the time when this prediction 
is said to have been delivered, no prophecy could be more dis tant  from i t s  
accomplishment, since t h e  f i rs t  twelve years  of Heraclius announced t h e  
approaching dissolution of the empire" 

Continued on next page 




